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Question:

I was recently asked by a Muslim woman about the validity/permissibility and advisability of her
son marrying a Mormon woman. In looking into this, I have since learned of at least two separate
cases of other American Muslim men who had married Mormon women.

In my research, however, the information I've been able to find on this subject has been quite scant.
One US-based Muslim scholar was asked about this matter and said, "Mormons are not Christians
and therefore such a marriage would not be valid." However, two answers provided by the
Assembly of Muslim Jurists of America (AMJA) include the statements that Mormons, "are
amongst the people of the scriptures. They attribute themselves to Christianity in general, and this
is enough for us to treat them as (Ahlul-Kitab)," and that they are, "amongst the people of the book

as they attribute themselves to Christianity in general."

These AMJA responses can be found here:

- https://www.amjaonline.org/fatwa/en/8305 1/are-mormons-people-of-the-book-ahl-kitaab
- https://www.amjaonline.org/fatwa/en/82904/are-mormons-people-of-the-book-ahl-kitaab

Other responses to similar queries include those from Darul Iftaa Birmingham, Mufti Ebrahim
Desai, and Mulfti Siraj Desai:

- https://daruliftabirmingham.co.uk/home/are-mormons-considered-to-be-ahlul-kitab/
- https://askimam.org/public/question_detail/1874
- https://islamqa.org/hanafi/askmufti/44629/mormons/

However, none of these responses appear to provide a definitive or fully satisfactory ruling on the
matter of i) whether or not Mormons could be considered Ahl al-Kitab and ii) attendant rulings
that arise from this (e.g., marriage, their slaughtered meat).

Therefore, could you kindly clarify:

1. Are Mormons to be considered Ahl al-Kitab?
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2. If so, what is the ruling on a Muslim man marrying a Mormon woman?

Answer:

Wa'alaykum al-Salam wa Rahmat Allah wa Barakatu-h.

In the name of Allah, The Most Gracious, The Most Merciful.
Preliminaries

Islam is the final religion revealed to Mankind and therefore it is universal and applicable for all.
Concomitantly, Islam does not claim to be a “new” religion—in fact, Islam traces its beginnings
to the very advent of the Human race, Prophet Adam himself (upon him salam). In demonstration
of both its rightful origin and persisting role as the true religion of humanity, Islam acknowledges
any statement or act of truth still maintained by previous civilizations. For example, marriage is a
universal value shared by all civilizations. As such, Islam does not abolish the institution of
marriage from a given society altogether. Rather, Islam — after acknowledging the truth of an
institution—corrects any diversion from the fitrah (human nature) as established through the
knowledge Allah revealed to Prophet Muhammad # and as manifest during the time of Prophet
Adam within the ultimate context of Jannah. Therefore, Islam prohibits intra-sex unions, for
example, as that contravenes the fifrah established through the aforementioned methodology.

In this way, Islam does not condemn everything the non-Muslim confesses. Rather, Islam desires
to show the non-Muslim where he is wrong so that, ultimately, by accepting Islam—with its
creedal, legal, and ethical framework, he secures salvation and becomes compatible with the
culture of Jannah. If a non-Muslim does not accept Islam, he will be treated with the good courtesy
afforded to a neighbor in this life; salvation and Jannah—the origin and climax of the human
context—is reserved exclusively, by Divine Decree, for the one who accepts Islam.!

Thus, Islam allows certain social interactions with non-Muslims that are shared by all civilizations
and are “non-devotional” in nature—Islam allows Muslims to consume the slaughter of certain
non-Muslims (provided all the necessary conditions of slaughter are fulfilled) and to marry certain
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non-Muslim women. In terms of worship, Islam—in most absolute terms—yprohibits participation
in religious rites of other religions, as “religion” directly relates to the afterlife. In other words,
Muslims may engage with certain non-Muslims in regard to non-devotional affairs in this life, but
not those that relate strictly to the afterlife.

It is necessary to know that even in regard to such “non-devotional” affairs—slaughter and
marriage—the non-Muslim must adhere to a religion that is deemed—through the sources of
Islamic law, the Qur’an and Sunnah—to be a religion that can be traced back to a Prophet and a
heavenly book: thus, the term “Ahl al-Kitab.”! In order to be classified as “Ahl al-Kitab”, a group
must confess belief in a Prophet and Divine Book.! In this way, there exists at least some semblance
of a shared frame of reference that would allow these forms of social interaction to function
satisfactorily.

Both consumption of slaughter and execution of a marriage contract lead to a certain bond—
physical and legal respectively—between two entities. In the case of food, the consumed food-
stuff—literally—becomes a part of the consumer. Thus, it is necessary for the food being
consumed to be free of not only physical impurities (as removed through exsanguination), but,
also, spiritual impurities which are removed by taking the name of Allah—and no one else—at the
time of slaughter. The “Ahl al-Kitab” claim the necessary tawhid (although their conception may
be incorrect) that is necessary for slaughter.

In the case of marriage, the two parties are so conjoined in union that it is as if the two parties now
form a single, independent unit. Thus, the man provides both for himself and his family as he
provides for himself; children are attributed in genealogy to both parents (thubiit al-nasab) as being
a part (juz’) of both spouses; and, certain “in-laws” are treated just as one’s own biological
relatives—one does not marry one’s father- or mother-in-law just as they do not marry their own
parents, for example. Although there is no physical “conjoining” between the two parties, the
couple is legally considered one and the same in regard to a number of rulings. Similar to the issue
of the consumption of slaughter, it is necessary for the marriage be free of the spiritual impurity

! Bear in mind that “Ahl al-Kitab” is no honorific — far from it; rather, it is an epithet of sarcasm assigned to a people
who—despite claiming to be lettered and knowledgeable of scripture—Ilost the spirit of religion for its words—at
least whatever remains of them.
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of at least polytheism by ensuring that the woman is of the “Ahl al-Kitab.” Nikah, as a contract,
creates a bond built upon commitment (damm) and longevity (mudawamah). As such, the laws of
Islam promote the preservation and continuation of the contract. Even in this world, it is only
through a shared belief in tawhid that longevity can be achieved. For other non-devotional
contracts, a shared belief in fawhid is not necessary, because a business contract, for example, does

not require committed cooperation until death.
Determining “Ahl al-Kitab”

As mentioned previously, in order to be classified as “Ahl al-Kitab”, a group or individual must
confess belief in a Prophet and Divine Book. Intra-religious recognition—i.e., how other
denominations view a particular group or individual— does not determine who is and is not to be
included in that religion. The position of the Darul Ifta is that religious confession—along with
belief in a Prophet and Divine Book—is sufficient for said classification.

Therefore, as Mormons self-identify as Christians—and state that they believe in ‘Tsa (upon him
salam) and the Injil (although the “Bible” is not the same as the Inji/)—they are treated as
Christians. Their sectarian differences do not relate to denying the primary tenets of belief in a
Prophet and Divine Book—Tsa (upon him salam) and the Injil—but rather the additional creedal
points concerning “Joseph Smith” and the “Book of Mormon.” Although “mainstream” Christian
sects debate whether Mormons are to be considered Christian due to issues relating to
interpretation of the trinity, scriptural authority, etc., it is a clear and well-established fact in the
Qur’an and Sunnah that “mainstream” Christians do not represent the true followers of ‘Isa (upon
him salam) to begin with. As such, the inclusion or lack thereof by the “mainstream” is wholly
irrelevant.

Allah says: “And, indeed, from among them is a group that twists its tongues with the Book that
you may think it is [indeed] of the Book [although] it is not of the Book; they say it is from Allah
but it is not from Allah; and, they say against Allah [pure] falsehood despite knowing [very well
the truth.]” This ayah establishes that those who invent and fabricate revelation—including the
Book of Mormon—are considered, nevertheless, to be a “group of them.”!

Mufti Shafi® al- ‘Uthmani (1396 H./1976 C.E.) states in Ma ‘arif al-Qur 'an:
4
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...Despite these conditions and attributes [of polytheistic statements, corruption of Divine
Books, etc.], the Qur’an classifies them [i.e., the Jews and Christians] as “Ahl al-Kitab.”
Thus, it becomes known that so long as the Jews and Christians do not abandon Judaism
and Christianity altogether, they will be included within the “Ahl al-Kitab” irrespective of
how many false points of creed and evil practices they afflict themselves with [mubtala
hau].V

Mufti Shafi then proceeds to cite the following incident from Imam al-Jassas’s (370 H./980 C.E.)
Ahkam al-Qur an:

‘Ubadah b. Nusayy transmits from Ghudayf b. al-Harith that a governor of ‘Umar b. al-
Khattab wrote to him: ‘A group of people from the Samaritans read the Tawrah and observe
the Sabbath [but] they do not believe in the resurrection; so, what do you [say about them]?’
Then, “‘Umar wrote to him: ‘They are a group from the Ahl al-Kitab.””¥

Imam al-Jassas says:

The discussion concerning the ruling of the “Sabians” and whether they are “Ahl al-Kitab”
or not has preceded. They are two groups. One of them [resides] in the environs of Kaskar
and Bata'ih. They, [based on] what has reached us, are [classified as being a] group of
Christians even though they oppose them in many [matters] of their religious practice
[diyanati-him] because the Christians [consist] of many groups—of them are the
Marcionites, Arianites, Maronites—whereas the three groups—Nestorians, Melkites, and
the Ya'qubiyyah—absolve [“yabra’in”—themselves] from [the other sects] and prohibit
[sic. interacting with them?]. They attribute themselves to Yahya b. Zakariyya and Shith
[upon them all salam]. They [produce] books they claim are the books of Allah that he
revealed to Shith b. Adam and Yahya b. Zakariyya [upon them all salam]. The Christians
call them Yuhannasiyyah. So, Abu Hanifah considers this group to be of the “Ahl al-Kitab”
and he permits the consumption of their slaughter and the marriage of their women."!

It is clear from the above that intra-religious recognition plays no legal role in classifying either
individuals or groups of people. Lastly, Allah says: “...And you will find the closest of them—in
terms of empathy [mawaddah]—to those who believe, those who say: ‘We are Christians’...”V
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This ayah alludes to the fact that confession may determine one’s religious affiliation (along with
the necessary belief in a Prophet and a Divine Book). Therefore, it is not necessary to consider the
viewpoint of other Christian sects when determining whether a specific group is “truly” Christian.

That being said, if a group claims to be Muslim, they must meet all of the creedal requirements of
being Muslim. The Qadiyani religion is unequivocally distinct from Islam due to the fact that its
adherents deny necessary and conclusively established points of creed. True attribution to Islam
requires full acceptance of the Islamic Creed, whereas true attribution to another religion only
requires nominal confession (along with the acceptance of a Prophet and Divine Book) albeit
accompanied with kufr, self-contradiction, and excommunication by other groups.

In sum, we say that Mormons are considered Christians and, as such, the consumption of their
slaughter and marriage with their women is theoretically valid.

Practical Considerations

Notwithstanding the above, the jurists clearly state that such social interactions ought to be
reserved for exceptional circumstances.'! For example, if one has to choose between swine and
the legitimate slaughter of the “Ahl al-Kitab”, one must eat the slaughter of the “Ahl al-Kitab.” Of
course, if the slaughter of a Muslim and the slaughter of a “Ahl al-Kitab” are both available, it is
preferred to consume the slaughter of the Muslim as the spiritual value of the Muslim’s slaughter
cannot be attained—naturally—through that of a non-Muslim. As Islamic law is the final form of
wahy-based law, it accommodates every situation—including, but not limited to, such exceptional
circumstances. In simple words: if there is no need to consume their slaughter, one should not. If
there is a need to, one may.

In regard to marriage, the jurists explicitly mention that it is disliked to marry a woman of the Ahl
al-Kitab even in a predominantly Muslim land—much less in a predominantly non-Muslim land.
As for predominantly non-Muslim lands, they differ only as to whether the karahah (repugnance)
is tanzihi (lighter) or tahrimi (severe). The ratio legis is clear: forming such a close relationship
with a non-Muslim—especially in a pre-dominantly non-Muslim environment where Islamic
ideals are all but compromised—endangers the iman of not only the man but his children,
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grandchildren, and the whole of his posterity until the Final Day— “A man is on the religion of

his friend.”

Living with a non-Muslim spouse—along with interacting with her family members—would,
ultimately, acclimate a man and his children to actions and customs detrimental to their din in
regard to matters as encompassing as worship, clothing, food, familial dealings etc. One should
ask himself: would he marry someone who would physically harm him or his child? In the same
way, spiritual harm is substantially more consequential because it leads to eternal pain in the next
life.

Concomitantly, if a person is unable to find a spouse because they have just converted to Islam or
they happen to live in an area where marrying a Muslim woman is not possible—for example—
and their chastity is in danger, there could be some concession given—on a case-by-case basis—
for marrying a non-Muslim woman, although the ideal would, nevertheless, remain to marry a
Muslim, whether born-Muslim or not. In any case, note that toward the end of the ayah that
discusses marrying non-Muslim women, Allah Himself reveals a very severe warning in caution
of the almost inseparable, corollary-like danger: “And whosoever disbelieves in 7man, his actions
are null and he, in the next life, will be of the losers.”

The Prophet # instructed us on every issue of life and death. In regard to marriage, he # taught us
that a marriage candidate is to be evaluated based upon certain criteria. He # said: “A woman [or
man] is married for four [reasons]: her financial status, her social status, her beauty, and her
religion—Ilook for the one of religion, may your hands be dusty.” Although one considers many
factors in a marriage candidate—which are all, undoubtedly, very important—it is an individual’s
religion and religiosity that should be prioritized as it is only one’s tagwa that promotes
“generosity” in behavior (as opposed to abundance of wealth), accumulates and increases over
time (as opposed to beauty) and is recognized eternally by Allah—Allah says: “Indeed, the most
honorable among you is the most muttaqi” and the Prophet # said: “Indeed, Allah does not look
at your forms and your wealth; however, he looks at your hearts and your deeds.”

Islam teaches us to be foresighted because Muslims, by definition, believe in the afterlife. In this
way, Islam teaches us that marriage is designed to be such a union of eternal love, commitment,
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and loyalty as to outlive not only the unrelenting vicissitudes of life, but the ultimate and total end
of life itself—many ayat establish the continuation of the union on the Final Day and beyond.
When the non-Muslim spouse passes away, she will not be prayed over or for, and she will not be
buried in a Muslim graveyard. At death, social interactions with deceased non-Muslims no longer
continue because they no longer remain suitable recipients for the neighborly courtesy available
to them in this life. On the final day, it will be said: “And be separate, [on this] day, [you]
criminals!” Thus, in place of “till death does us apart,” Islam expands the meaning of marriage to
continue well beyond this life. When considering a potential spouse, one must think of the eventual
outcome: “I want to be with this person in Jannah.” Any other approach is, at best, myopic and, at
worst, self-inflicted harm—of the highest degree.X! And Allah knows best.

Shaheer Pathan
Corroborated by,
¢ ) % O\L/\»M
g g o 4 BN
Shaykh Amin Kholwadia Mufti Hisham Dawood
Darul Ifta, Darul Qasim Darul Ifta, Darul Qasim
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