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Captive Bolt Stunning in the Halal Meat Industry

Before we address the specific issue of captive bolt stunning, there are two general preliminaries

that must be understood: the importance of consuming halal and navigating fighi differences.
Preliminaries
Importance of Consuming Halal

There is no doubt regarding the Islamic — legal and spiritual - necessity of consuming halal food.

The ayat and ahadith on the topic are plentiful.

1. O People! Eat of that which is in the Earth, being halal and pure; and do not follow the
footsteps of the Devil. Indeed, he is, for you, a clear enemy [al-Baqarah (2):168].

2. O Messengers! Eat of the pure things and perform righteous deeds; Indeed, I, of that which
you do, am All-Knowing. [al-Mu miniin (23):51].

From these ayat we learn the following cosmic reality: good food will lead to good thought, speech,
and behavior — this is the spiritual (rizhani) effect. To the contrary, failure to abstain from the
impermissible will lead one down a slippery slope: impermissible food will not only beget sin, it
will slowly alter an individual’s thought, speech, and behavior. The Devil himself eats food over

which the name of Allah has not been taken.

3. Allah accepts only from those who possess tagwa [al-Ma’idah (5):27]
4. O people! Indeed, Allah is pure and does not accept [anything] save that which is pure.
And, indeed, Allah has commanded the believers to that which He commanded the Messengers.

Thus, He said, “O Messengers! Eat from that which is pure and work righteousness. Indeed, I am,
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of that which you do, all-knowing”, and He said, “O you who have believed! Eat from the pure
things that we have provided you.” Then he ¥ mentioned a man having made long travel, being
disheveled and dusty, and stretching his hands out to the sky [saying]: O my lord, O my lord!
[But,] his food is haram, his drink is haram, his clothing is haram, and he has been

[sustained/nourished] with haram. So, how can he receive an answer?”

From the third ayah and the hadith mentioned at the end, we learn that although one may be
absolved of their legal responsibility in regard to the performance of certain acts of worship
(‘ibadat), they will be deprived of reaping the true benefit of worship: a close connection to Allah.
After understanding the importance of this issue, the next question, naturally, is: how is “halal”

determined?
Navigating Fighi Differences

As the last din, the shart ‘ah of the Prophet # is both temporally and spatially universal for all
people to come until the Last Day. As such, the shari ‘ah gathers all people upon a single platform
through the foundation of their creed and then, at the level of law, not only accommodates, but
celebrates, the diversity in intellectual orientation of all peoples whose thought is thus inspired and
guided by their creed. Without the firm-anchor of creed, Man dissipates into intellectual anarchy
and unrelenting conflict. At the same time, Allah allows legal difference — by design - to occur in
matters that are not conclusive, so that Man — as a created species that experiences infinite change

- can develop and grow his intellectual faculty.!

This framework is what allowed Muslims to interact with one another — in achievement of the
cosmic need for both unity and uniqueness — throughout the centuries while, simultaneously,
benefitting from each other. Imam Shaf'1 stated that the people belong, in figh, to Abu Hanifah’s
family.!! One of the many points (fawa 'id) we derive from this statement is that the madhhabs
(fight schools) are essentially different expressions of the same “fighi blood” — just as family
members are different expressions of the same physical “blood”. The juristic reality echoes and

emulates the Prophetic reality: “...The Prophets are paternal brothers: their mothers are many,
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[but] their [creed] is one.”v Of course, the difference between the two is that previous shari ‘ahs

are abrogated, whereas the madhhabs of this shari'ah are preserved and will continue to exist

under the blessing of Khatam al-Nabiyyin =

The question, then, for us, is how can an individual believer who is not a jurist benefit from all of
the madhhabs? Paradoxically, by following a single madhhab, an individual believer will be able
to follow the other madhhabs — in the correct way. The reason for this is that, in cases of need, the
jurisconsult of any given madhhab will prescribe, for the inquirer, the position of another madhhab
being part and parcel of his own madhhab’s protocol — either directly or by redirecting him to a
jurisconsult of the said madhhab. Y et again, this juristic reality reflects the Prophetic reality: “...so
follow their guidance.” In other words, by following the Prophet %, we also follow the other

Prophets as the Prophet % is commanded to follow their guidance.”

At the same time, we must be sure that we follow the figh in both word and spirit. As such, we
should not take our whims (hawa) as our Imam by following any position that pleases us without
prior prescription from a jurisconsult. That is a given. More empathically, we must not abuse any
position of our madhhab by, for example, establishing an exceptional case as a rule, or, even, as

an industrial standard in such a way that contradicts the original intent of the madhhab.

As for leaders, such as for an industry in which all Muslims engage, it is of paramount importance
that all the madhhabs are accommodated — especially for cases of meat as the legal maxim explains
that the default state of all acts is permissibility except for worship, marriage, and meat-foods. In
other words, leaders should follow all the madhhabs as their followers, inevitably, adhere to the
various madhhabs. For example, the imam who leads the sa/ah should try his best to ensure that
the prayer is valid according to all the imams as his followers may include adherents of the other
madhhabs. The industry should be designed in such a way that every madhhab would be able to

participate in that sector."!

The Fight Aspect of the Issue: The Issue of Stunning Animals
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This fatwa discusses, specifically, stunning animals using the penetrating captive bolt method prior
to slaughter. There are two distinct issues of concern: is stunning permissible and if not, does that

affect the status of the slaughtered meat?
The Ruling on Stunning

The primary issue in regard to stunning an animal — in and of itself - relates to the idea of causing
undue pain for the animal (ta ‘dhib al-hayawan)."'! This point relates to both types of stunning —
electrical and captive bolt. In addition to the act of stunning being contrary to the sunnah, there
exists no industrial need to do so under the pretext of “fighi exception.” There exist other tools -
such as a kill box — that are already in use by the industry that help accomplish the shared goal of
controlled slaughter. In the HanafT school, stunning - in and of itself - is, at the very least,

disliked (makriih).

The Legal Status of Meat Obtained from a Stunned Animal

In addition to the disliked status (karahah) of stunning, important details to consider — particularly

in regard to the captive bolt stunning method — are the following:
1. Does the animal retain at least the minimum amount of life required for slaughter after the stun?

2. If the stunned animal does retain the minimum amount of life required for slaughter, does the

industry ensure that the animal is slaughtered before dying due to the stun itself?

According to Imam Abii Hanifah, the meat obtained from an animal that has any form of life at
the time of slaughter — be it full and complete life (hayat mustaqirrah) or the final moments
immediately prior to death (hayat al-madhbiih) — is permissible. It is necessary, according to this
position, that the animal be slaughtered before it actually dies. If the animal dies before slaughter,

it will not be permissible to consume its meat. !
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Thus, in theory, if it is known that the animal does not die due to the stun and that it was slaughtered
before it could have died from the stun, the meat would be permissible to consume according to
Abii Hanifah’s position. That being said, an honest reading of Imam Abu Hanifah’s position
reveals his true intent: Imam Abu Hanifah is speaking about a scenario in which, for example, a
man happens across an animal — wild or otherwise - that is on the verge of death and, subsequently,
slaughters it - before it dies - so that its meat may be consumed.* Imam Abi Hanifah is not
standardizing industrial level methods of slaughter. To assume such is tantamount to standardizing
and normalizing secret marriages based upon the Hanafli minimum requirement of two witnesses
and the recognition of female contractual-autonomy. Moreover, his students, Imams Abt Yisuf
and Muhammad, and the other three madhabs do not deem such meat (i.e., from an animal that
was slaughtered after injury and only exhibits minimal signs of life, referred to as hayat al-

madhbuh) to be permissible

In practice, however, it is possible that the animal dies directly because of the stun or the
slaughterman fails to slaughter the animal before it dies because of the stun. Additionally, it has
been observed that at least the second issue — where the slaughterman delays the slaughter beyond
the point of minimum life - does occur. At the industrial level, it is necessary for implementation
standards to be easily quantifiable and discernible, not ambiguous or difficult to ascertain.
Furthermore, a serious lack of transparency on part of the industry only further cloaks this pertinent

issue in deeper layers of ambiguity.
Summary

In sum, although the permissibility of meat harvested from cattle stunned using the captive bolt
method may be argued for at the theoretical level, the juristic difference regarding the extrinsic
issue of captive bolt stunning to begin with, the ambiguity and lack of transparency concerning the
industry’s execution of the whole procedure, and the compounding issue of abusing Imam Abi
Hanifah’s position at an industrial scale — such that current implementation levels have only

increased the practice instead of decreasing it — it is the opinion of the Darul Ifta at Darul Qasim
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that such precarious and controversial practices should have no place in the halal meat industry.
Even if current practices claim to correspond to the letter of the law — of one madhhab, the current
industry standards do not correspond to its spirit as they, most poignantly, compromise the
excellence (ihsan) so demanded by Islamic civilizational values and ideals in mundane pursuit of

mere commercial gain.

“Indeed, Allah has prescribed excellence in everything. When you kill, kill with excellence. And
when you slaughter, slaughter with excellence. Let one of you sharpen his knife. Then, let him

relieve his animal.”
And Allah Knows Best.

Shaykh Amin Kholwadia
Mufti Hisham Dawood
Mufti Ehzaz Ajmeri
Shaheer Pathan

Darul Ifta, Darul Qasim
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