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Captive Bolt Stunning in the Halal Meat Industry 

 

Before we address the specific issue of captive bolt stunning, there are two general preliminaries 

that must be understood: the importance of consuming halal and navigating fiqhī differences. 

Preliminaries  

Importance of Consuming Halal 

There is no doubt regarding the Islamic – legal and spiritual - necessity of consuming halal food. 

The āyāt and aḥādīth on the topic are plentiful. 

1. O People! Eat of that which is in the Earth, being halal and pure; and do not follow the 

footsteps of the Devil. Indeed, he is, for you, a clear enemy [al-Baqarah (2):168]. 

2. O Messengers! Eat of the pure things and perform righteous deeds; Indeed, I, of that which 

you do, am All-Knowing. [al-Muʾminūn (23):51]. 

From these āyāt we learn the following cosmic reality: good food will lead to good thought, speech, 

and behavior – this is the spiritual (rūḥānī) effect. To the contrary, failure to abstain from the 

impermissible will lead one down a slippery slope: impermissible food will not only beget sin, it 

will slowly alter an individual’s thought, speech, and behavior. The Devil himself eats food over 

which the name of Allah has not been taken. 

3. Allah accepts only from those who possess taqwā [al-Māʾidah (5):27] 

4. O people! Indeed, Allah is pure and does not accept [anything] save that which is pure. 

And, indeed, Allah has commanded the believers to that which He commanded the Messengers. 

Thus, He said, “O Messengers! Eat from that which is pure and work righteousness. Indeed, I am, 
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of that which you do, all-knowing”, and He said, “O you who have believed! Eat from the pure 

things that we have provided you.” Then he صلى الله عليه وسلم mentioned a man having made long travel, being 

disheveled and dusty, and stretching his hands out to the sky [saying]: O my lord, O my lord! 

[But,] his food is haram, his drink is haram, his clothing is haram, and he has been 

[sustained/nourished] with haram. So, how can he receive an answer?”i 

From the third āyah and the ḥadīth mentioned at the end, we learn that although one may be 

absolved of their legal responsibility in regard to the performance of certain acts of worship 

(ʿibādāt), they will be deprived of reaping the true benefit of worship: a close connection to Allah. 

After understanding the importance of this issue, the next question, naturally, is: how is “halal” 

determined?  

Navigating Fiqhī Differences 

As the last dīn, the sharīʿah of the Prophet صلى الله عليه وسلم is both temporally and spatially universal for all 

people to come until the Last Day. As such, the sharīʿah gathers all people upon a single platform 

through the foundation of their creed and then, at the level of law, not only accommodates, but 

celebrates, the diversity in intellectual orientation of all peoples whose thought is thus inspired and 

guided by their creed. Without the firm-anchor of creed, Man dissipates into intellectual anarchy 

and unrelenting conflict. At the same time, Allah allows legal difference – by design - to occur in 

matters that are not conclusive, so that Man – as a created species that experiences infinite change 

- can develop and grow his intellectual faculty.ii  

This framework is what allowed Muslims to interact with one another – in achievement of the 

cosmic need for both unity and uniqueness – throughout the centuries while, simultaneously, 

benefitting from each other. Imam Shāfʿī stated that the people belong, in fiqh, to Abu Ḥanīfah’s 

family.iii One of the many points (fawāʾid) we derive from this statement is that the madhhabs 

(fiqhī schools) are essentially different expressions of the same “fiqhī blood” – just as family 

members are different expressions of the same physical “blood”. The juristic reality echoes and 

emulates the Prophetic reality: “…The Prophets are paternal brothers: their mothers are many, 
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[but] their [creed] is one.”iv Of course, the difference between the two is that previous sharīʿahs 

are abrogated, whereas the madhhabs of this sharīʿah are preserved and will continue to exist 

under the blessing of Khātam al-Nabiyyīn صلى الله عليه وسلم.  

The question, then, for us, is how can an individual believer who is not a jurist benefit from all of 

the madhhabs? Paradoxically, by following a single madhhab, an individual believer will be able 

to follow the other madhhabs – in the correct way. The reason for this is that, in cases of need, the 

jurisconsult of any given madhhab will prescribe, for the inquirer, the position of another madhhab 

being part and parcel of his own madhhab’s protocol – either directly or by redirecting him to a 

jurisconsult of the said madhhab. Yet again, this juristic reality reflects the Prophetic reality: “…so 

follow their guidance.” In other words, by following the Prophet صلى الله عليه وسلم, we also follow the other 

Prophets as the Prophet صلى الله عليه وسلم is commanded to follow their guidance.v  

At the same time, we must be sure that we follow the fiqh in both word and spirit. As such, we 

should not take our whims (hawā) as our Imam by following any position that pleases us without 

prior prescription from a jurisconsult. That is a given. More empathically, we must not abuse any 

position of our madhhab by, for example, establishing an exceptional case as a rule, or, even, as 

an industrial standard in such a way that contradicts the original intent of the madhhab.  

As for leaders, such as for an industry in which all Muslims engage, it is of paramount importance 

that all the madhhabs are accommodated – especially for cases of meat as the legal maxim explains 

that the default state of all acts is permissibility except for worship, marriage, and meat-foods. In 

other words, leaders should follow all the madhhabs as their followers, inevitably, adhere to the 

various madhhabs. For example, the imam who leads the ṣalāh should try his best to ensure that 

the prayer is valid according to all the imams as his followers may include adherents of the other 

madhhabs. The industry should be designed in such a way that every madhhab would be able to 

participate in that sector.vi 

 

The Fiqhī Aspect of the Issue: The Issue of Stunning Animals 
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This fatwā discusses, specifically, stunning animals using the penetrating captive bolt method prior 

to slaughter. There are two distinct issues of concern: is stunning permissible and if not, does that 

affect the status of the slaughtered meat? 

The Ruling on Stunning 

The primary issue in regard to stunning an animal – in and of itself - relates to the idea of causing 

undue pain for the animal (taʿdhīb al-ḥayawān).vii This point relates to both types of stunning – 

electrical and captive bolt. In addition to the act of stunning being contrary to the sunnah, there 

exists no industrial need to do so under the pretext of “fiqhī exception.” There exist other tools - 

such as a kill box – that are already in use by the industry that help accomplish the shared goal of 

controlled slaughter. In the Ḥanafī school, stunning - in and of itself - is, at the very least, 

disliked (makrūh). 

 

The Legal Status of Meat Obtained from a Stunned Animal 

In addition to the disliked status (karāhah) of stunning, important details to consider – particularly 

in regard to the captive bolt stunning method – are the following:  

1. Does the animal retain at least the minimum amount of life required for slaughter after the stun? 

2. If the stunned animal does retain the minimum amount of life required for slaughter, does the 

industry ensure that the animal is slaughtered before dying due to the stun itself? 

According to Imam Abū Ḥanīfah, the meat obtained from an animal that has any form of life at 

the time of slaughter – be it full and complete life (ḥayāt mustaqirrah) or the final moments 

immediately prior to death (ḥayāt al-madhbūḥ) – is permissible. It is necessary, according to this 

position, that the animal be slaughtered before it actually dies. If the animal dies before slaughter, 

it will not be permissible to consume its meat.viii  
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Thus, in theory, if it is known that the animal does not die due to the stun and that it was slaughtered 

before it could have died from the stun, the meat would be permissible to consume according to 

Abū Ḥanīfah’s position. That being said, an honest reading of Imam Abū Ḥanīfah’s position 

reveals his true intent: Imam Abū Ḥanīfah is speaking about a scenario in which, for example, a 

man happens across an animal – wild or otherwise - that is on the verge of death and, subsequently, 

slaughters it - before it dies - so that its meat may be consumed.ix Imam Abū Ḥanīfah is not 

standardizing industrial level methods of slaughter. To assume such is tantamount to standardizing 

and normalizing secret marriages based upon the Ḥanafī minimum requirement of two witnesses 

and the recognition of female contractual-autonomy. Moreover, his students, Imams Abū Yūsuf 

and Muḥammad, and the other three madhabs do not deem such meat (i.e., from an animal that 

was slaughtered after injury and only exhibits minimal signs of life, referred to as hayat al-

madhbuh)  to be permissible 

In practice, however, it is possible that the animal dies directly because of the stun or the 

slaughterman fails to slaughter the animal before it dies because of the stun. Additionally, it has 

been observed that at least the second issue – where the slaughterman delays the slaughter beyond 

the point of minimum life - does occur. At the industrial level, it is necessary for implementation 

standards to be easily quantifiable and discernible, not ambiguous or difficult to ascertain. 

Furthermore, a serious lack of transparency on part of the industry only further cloaks this pertinent 

issue in deeper layers of ambiguity.  

Summary 

In sum, although the permissibility of meat harvested from cattle stunned using the captive bolt 

method may be argued for at the theoretical level, the juristic difference regarding the extrinsic 

issue of captive bolt stunning to begin with, the ambiguity and lack of transparency concerning the 

industry’s execution of the whole procedure, and the compounding issue of abusing Imam Abū 

Ḥanīfah’s position at an industrial scale – such that current implementation levels have only 

increased the practice instead of decreasing it – it is the opinion of the Darul Ifta at Darul Qasim 
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that such precarious and controversial practices should have no place in the halal meat industry. 

Even if current practices claim to correspond to the letter of the law – of one madhhab, the current 

industry standards do not correspond to its spirit as they, most poignantly, compromise the 

excellence (iḥsān) so demanded by Islamic civilizational values and ideals in mundane pursuit of 

mere commercial gain. 

“Indeed, Allah has prescribed excellence in everything. When you kill, kill with excellence. And 

when you slaughter, slaughter with excellence. Let one of you sharpen his knife. Then, let him 

relieve his animal.”x 

And Allah Knows Best.                                     

Shaykh Amin Kholwadia 

Mufti Hisham Dawood 

Mufti Ehzaz Ajmeri                    

Shaheer Pathan 

 

Darul Ifta, Darul Qasim 

                

 
i Muslim b. al-Ḥajjāj al-Qushayrī, “Kitāb al-Zakāh, Bāb Qabūl al-Ṣadaqah min al-Kasb al-Ṭayyib wa Tarbiyati-hā,” 
in Ṣaḥīḥ Muslim, ed. Muḥammad Dhihnī Effendi and others (Turkiye: Dā´al-Ṭibāʿah al-ʿĀmirah, 1334), 3:85. 
 
ii Mawlānā Manāẓir Aḥsan Gīlānī, Tadwīn-i Fiqh wa Uṣūl-i Fiqh, 1st ed. (Karachi: Ṣadaf Publishers, 1428). 
 
iii al-Khaṭīb al-Baghdādī, Tarīkh Baghdād, 1st ed. ed. Bashshār ʿAwwād Maʿrūf (Beirut: Dār al-Gharb al-Islāmī, 
1422/2002), 15:465. 

 Bأ مزليلف هقفلا فرعي نأ دارأ نم :لوقي يعفاشلا تعسم :لوقي ديبع Bأ تعسم :لاق نياملحا تلصلا نب دحمأ انثدح :لاق نادحم نب دممح انثدح :لاق بيأ نيثدح :لاق يخونتلا $برخأ
هقفلا في هيلع لايع مهلك سانلا نإف ،هباحصأو ةفينح  

 Muḥammad ʿAbd al-Rashīd al-Nuʿmānī, Makānat al-Imām Abī Ḥanīfah fi-l-Ḥadīth, 4th ed. ed. ʿAbd al-Fattāḥ Abū 
Ghuddah (Aleppo: Maktab al-Maṭbūʿāt al-Islāmiyyah, 1416), 93. 
 
iv Muḥammad b. Ismāʿīl al-Bukhārī, “Kitāb Aḥādīth al-Ambiyāʾ, Bāb Qawl Allah Wa-Dhkur Fi-l-Kitāb Maryam,” 
in Ṣaḥīḥ al-Bukhārī, ed. group of scholars (Būlāq: al-Maṭbaʿat al-Kubrā al-Amīriyyah, 1311), 4:167. 
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 ةرخلآاو ايندلا في يمرم نب ىسيعب سانلا لىوأ $أ« صلى الله عليه وسلم الله لوسر لاق :لاق ةريره بيأ نع ةرمع بيأ نب نحمرلا دبع نع يلع نب للاه انثدح ناميلس نب حيلف انثدح نانس نب دممح انثدح
دحاو مهنيدو تىش مpاهمأ تلاعل ةوخإ ءايبنلأاو  

v Sūrat al-Anʿām (6):90. Shaykh Amin Kholwadia stated this tafsīr in a public lecture. 
 
vi Sirāj al-Dīn Ibn Nujaym, al-Nahr al-Fāʾiq, 1st ed. ed. Aḥmad ʿAzw ʿInāyah (Dār al-Kutub al-ʿIlmiyyah, 
1422/2002), 1:60. 

طرشب دحا لكل بودنم فلالخا نم جورلخا نأ ىفيخ لاو همدعو هب ضقنلا في ةباحصلا ينب فلالخا ةوقل طاتيح نأ ماملإل يغبني مهضعب لاق نكل  هبهذم في هوركم باكترا هنم مزلي لا نأ
ىفيخ لا الم ماملإا صخو هفعضو فلاخلما ليلد ةوق بسبح فلتتخ   هبتارم نأ لاإ

 
vii ʿAbd al-Ghanī al-Maydānī, al-Lubāb fī Sharḥ al-Kitāb, ed. ʿAbd al-Razzāq al-Mahdī (Karachi: Qadīmī Kutub 
Khānah,), 3:94. 

 :لاقي ،راقفلا فوج في ضيبأ طيخ وه - نونلا ثيلثتب )عاخنلا ينكسلB غلب نمو( هدعب هركو ،عاجضلإا لبق نوكي نأو ،ميظعلا ينكسلا - حتفلB )هترفش حباذلا ديح نأ بحتسيو(
 )هتحيبذ لكؤتو( هنع يٌهنم وهو ،ةدئاف لاب ناويلحا بيذعت ةد�ز نم هيف الم )كلذ هل هرك( نكست نأ لبق )سأرلا عطق وأ( حاحصلا في امك عاخنلا لىإ حبذلا ىهتنم زواج يأ ،هعخنف هبحذ
  يمرحتلا بجوت لا لعفلا ةهارك نلأ ؛

viii Muḥammad b. al-Ḥasan al-Shaybānī, al-Aṣl, 1st ed. ed. Buyunukalin (Beirut: Dār Ibn Ḥazm, 1433/2012), 5:402-
403. 

معن :لاق ؟لكؤت له توتم نأ لبق اهبحذف اهبحاص اهكردأف كلذ يرغ وأ ةرقبلا وأ لبج نم وأ تيبلا قوف نم تدرت اذإ ةاشلا تيأرأ :تلق  
 ةحيطنلاو ةيدترلماو ةذوقولماو ةقنخنلماو هب الله يرغل لهأ امو ريزنلخا ملحو مدلاو ةتيلما مكيلع تمرح{ :لاقو ،}متيكذ ام لاإ{ :لىاعت الله لوق لبق نم :لاق ؟يدترم وهو لمو :تلق .هب سª لا
 لاإ{ :لىاعت الله لوق لبق نم ،هلكª سª لاف تويم نأ لبق هتاكذ تكردأ اذإ اذه نم ءيش لكو .}قسف مكلذ ملازلأB اومسقتست نأو بصنلا ىلع حبذ امو متيكذ ام لاإ عبسلا لكأ امو
}متيكذ ام  

 Ibid., 5:349. 
 ،يربج نب ديعس لأسف :لاق ،ةيح يهو يلحا في ةسانك ىلع اهاقلأف ،ءالما في تعقو وأ ،اهذقوف ناسنإ ا²رضف :لاق ،ةماعن يلحا لهأ ضعبل تناك :لاق باهش وبأ $برخأ :لاق دممح
اهولكو اهوكذ :لاقف  

Abū Bakr al-Jaṣṣāṣ, Sharḥ Mukhtaṣar al-Ṭaḥāwī, 1st ed. (Dār al-Bashāʾir al-Islāmiyyah and Dār al-Sirāj, 
1431/2010), 7:259-260. 

 لىاعت هلوقل كلذو اهلكª سª لا :لوقي ناك ةفينح Bأ نإف :كلذك يهو اهبحذف ،هنم ةتيم ا´أ ملعي لاح في ضرلأا لىإ تراصف ،ههبشأ ام وأ لبج نم ةاش هل تدرت نمو( :رفعج وبأ لاق
متيكذ ام لاإ   
تلكأ :اهلثم نم شيعت تناك نإو ،لكؤت لم :ةلامح لا اهنم ةتيم يه لاح لىإ تراص دق تناك نإ فسوي وبأ لاقو لاق  
 تىح ،هحور جرتخ ملف ،يسومج هبحذ ولو ،هلكأ مريح لم :يسومج هلتق ول ،هحور جورخ لبق حوبذلما نأ امك ،ةتيلما ةلزنبم تراص دقف ،ةلامح لا اهنم ةتيم يه لاح لىإ تراص اذإ ا´لأ كلذو
لكؤي لم :ملسم هسأر عطق  
 ،اهلكأ :هضعبك وأ ،مويلاك ةدلما شيعي امم تناك نإو ،اهلك¸ لم :كلذك يهو اهبحذف ،توملل بارطضلاا رادقم لاإ اهيف اهعم ةايلحا نم قبي لم لاح في تراص دق تناك نإ :دممح لاقو
اهكرت ول كلذ نم اpوبم هملع هرضي لمو  
 راص دق اذهف ،حوبذلما هيف ىقبي دق هلثم ايرسي اتقو ناك نإو ،حوبذلماو لوتقلما نىعم في نوكي نأ جرخ دقف ،اموي شاع امف .هونحو مويلا شيعي لا هنأ مولعمو ،حوبذلما لاح برتعا ا´لأ كلذو
اهبحذ كلذ دعب عفني لاو ،ةتيم  

 
Shams al-Aʾimmah al-Sarakhsī, al-Mabsūṭ, ed. group of scholars (Egypt: Maṭbaʿat al-Saʿādah), 12:5. 

 ينح ةيح تناك ا´أ ملع اذإ - الله هحمر - ةفينح بيأ دنع ثم ،]٣ :ةدئالما[ }متيكذ ام لاإ{ لىاعت هلوقل لح هتيكذف اذه رئاظنو عبسلا لكأ امو ،ةحيطنلاو ةيدترلما نم تكردأ امو( لاق
لصح دقو ،ةاكذ لعفب سجنلا مدلا لييست دوصقلما نلأ ؛ءاقبلا ةهموتم يرغ وأ ،ءاقبلا ةهموتم اهيف ةايلحا تناك ءاوس تلح تبحذ . 
 نعو هب برتعم لاف حوبذلما بارطضا كلذ نود ام نلأ ؛موي فصن نم رثكأ ءاقبلا مهوت برتعا ةياور فيو ،ةاكذلB لتح رثكأ وأ ،اموي شيعي نأ مهوتي ناك نإ - الله هحمر - فسوي وبأ لاقو
 ،حوبذم بارطضا لاإ اهيف يقب امف اهدعب شيعت نأ مهوتي لا هنإف ةرقتسم ةايح اهيف سيل هنلأ ؛لتح لم تبحذ ثم ،اهيف ام جرخأو ةاش نطب بئذلا رقن اذإ لاق - لىاعت الله هحمر - دممح
برتعم يرغ كلذو  
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ix Ministry of Awqaf and Islamic Affairs, al-Mawsūʿah al-Fiqhiyyah al-Kuwaytiyyah, 2nd ed. (Kuwait: Dār al-
Salāsil, 1404-1427), 21:180-181. 

 يدترلاو قاننخلااك كلالها هيلع لايح ببس كانه ناك نإ حبذلا لبق حيبذلا في ةرقتسلما ةايلحا طاترشا لىإ ةلبانلحاو ةيعفاشلا بهذ دقف حبذلا تقو ايح هنوك يهو )لىولأا( ةطيرشلا امأ
 ضرم وأ ناويلحا عاج ول ابم كلذل ةيعفاشلا لثمو ،قمر رخآ في ناويلحا ناك ولو ةايلحا دوجو يفكي هنإف كلالها هيلع لايح ببس دجوي لم نإف ،ءاعملأا جورخو عبسلا لكأو حطنلاو برضلاو
رضم تابن لكª هضرم نوكي نأ لاإ . 
 لبق ملعت لم اذإ - ةرقتسلما ةايلحا ةملاع ةيعفاشلا لعجو .لالحا هذه لىإ هتنت لم مأ ،شيعت وأ هعم شيعت لا ا´أ ملعي لاح لىإ تهتنا ءاوس حوبذلما ةكرح نع تداز ام يه ةرقتسلما ةايلحاو
  مدلا هنم رجفني وأ ،ةديدش ةكرح حبذلا دعب ناويلحا كرحتي نأ - حبذلا
رارقتسلاا نايب في فسوي بيأ نع يورو ." ةرقتسلما ةايلحا نم دب لا لب ةايلحا لصأ مايقب ىفتكي لا " :دممحو فسوي وبأ هلاق ام كلذ نم بيرقو  
موي فصن هب شيعي ام رادقم ةايلحا نم هل نوكي نأ ةيناثلاو ،حبذي لم ول شيعي حوبذلما نأ ملعي نأ اهمادحإ :ناتياور  
حوبذلما ةايح نم ىقبي امم رثكأ هبحذ داري ام ةايح نم ىقبي هنأ ملعي نأ رارقتسلاا نايب في دممح نع يورو  
 فسوي وبأ طترشا انمإو لح هفصنك وأ مويلاك ةدم شيعي ناك نإو ،ليح لا هنإف هبحذف توملل بارطضلاا لاإ هعم قبي لم نإ دممح لوق ىلع نإ :لاقف ارسفم دممح لوق يواحطلا ركذو
ةقيقح ةتيلماك ةاكذلا هقحلت لاف ةتيلما نىعم في ناك ةرقتسم ةايح حوبذملل نكت لم اذإ هنلأ ةايلحا رارقتسا دممحو  
�وق امهنم لك نكي لم نإو ،مدلا نلايس وأ حبذلا دعب كرحتلا هلح في ىفك هتايح ءاقب نم سأيلا يضتقي ام ناويلحB ثديح لم نإ :ةيكلالما لاقو  
ينتطيرشب لح كلذ يرغ وأ ،قهاش نم طوقس وأ ،قنع قد وأ ،بشعب خافتنا وأ ،هضرم ءافخإك هتايح ءاقب نم سأيلا يضتقي ام هب ثدح نإو  
  ةوقب جريخ يأ حبذلا دعب مدلا هنم بخشي وأ ،هدعب وأ حبذلا عم ةكرلحا يوق نوكي نأو ،حبذلا لبق هنم لتقم كلذب ذفني لاأ
رومأ ةسخم نم دحاوب مهدنع نوكي لتقلما ذافنو  
لتقبم سيلف بلصلا رسك امأو ،عاخنلا عطق :الهوأ  
Íنلاوق هيفف عطق لاب هقش امأو ،جدو عطق :اهين  
Íيأ ءاعمأو ةيلكو لاحطو دبكو بلق نم نطبلا هاوح ام يهو ةوشح رثن :اهعبار .لتقبم سيلف راشتنا لاب غامدلا ةطيرخ قرخ وأ سأرلا خرش امأو ،ةمجملجا هيوتح ام وهو غامد رثن :اهثل 
هعضوم لىإ هتداعإ نكيم لا ثيبح هعضوم نع ركذ ام ةلازإ  

  دمتعلما ىلع لكؤت شركلا ةبوقثم تدجوف تبحذ اذإ ةخفتنلما ةميهبلاف لتقبم سيلف شركلا بقث امأو - نيراصم عملجا عجمو نارصم ىلع عميجو ىعلما وهو - يرصم بقث :اهسماخ
ةلالحا هذه في حبذ اذإ هنلأ ؛ترثك وأ تلق ةايلحا لصأ مايق يفكي هنأ لىإ ةفينح وبأ بهذو  
 وأ اضيرم حوبذلما ناك نأك ملعت لم نإو ،مد جورخ لاو كرتح حبذلا دعب طترشي لم حبذلا لبق حوبذلما ةايح تملع نإف }متيكذ ام لاإ{ لىاعت هلوق :وهو صنلا تتح لخدو ىكذم راص دقف
 مفلا مض اهنمو ،حبذلا لبق ةايلحا ىلع لدت تيلا ةكرلحا ةكرلحB دارلماو ،لحيف ةايلحا ىلع ةملاع اذه ناك مدلا هنم جرخ وأ كرحتف هانبحذف هتايح في انككشو كلذ ونح وأ احيطن وأ اقنخنم
 هبحذ دعب يلحا مد ا² ليسي تيلا ةئيلها ىلع هنلايس مدلا جوربخ دارلماو ،ةايلحا قبس ىلع لدت لا يهف رعشلا مونو لجرلا دمو ينعلا وأ مفلا حتف فلابخ ،رعشلا مايقو لجرلا ضبقو ينعلا مضو
ةيفنلحا دنع ىوتفلل راتخلما وه اذهو  
 حوبذلما ىكذلما نم جريخ يذلا رحملأا مدلا هنم جرخف ناويلحا حبذ تىم :لاق هنإف ،مدلا جورخ طاترشا هملاك رهاظ نكل ،ةيميت نبا اهراتخا دحمأ نع ةياور وهو ،ةايلحا لصª ءافتكلاا :ليقو
كرحتي لم نإو هلكأ ليح هنإف تيلما مد وه سيل ةداعلا في  

x “Kitāb al-Ṣayd wa-l-Dhabāʾiḥ wa mā Yuʾkal min al-Ḥayawān, Bāb al-Amr bi Iḥsān al-Dhabḥ wa-l-Qatl wa Taḥdīd 
al-Shafrah,” in Ṣaḥīḥ Muslim, 6:72. 

Bرملأا ب Øةرفشلا ديدتحو لتقلاو حبذلا ناسح  
 

 الله نإ :لاق صلى الله عليه وسلم الله لوسر نع امهتظفح ناتنث « :لاق سوأ نب دادش نع ، ثعشلأا بيأ نع ، ةبلاق بيأ نع ، ءاذلحا دلاخ نع ، ةيلع نبا ليعاسمإ انثدح ، ةبيش بيأ نب ركب وبأ انثدح
هتحيبذ حيرلف ،هترفش مكدحأ دحيلو ،حبذلا اونسحأف متبحذ اذإو ،ةلتقلا اونسحأف متلتق اذإف ،ءيش لك ىلع ناسحلإا بتك  


